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The Possibility of Acquiring Absolute Thing-in-Itself Knowledge in
Transcendental Wisdom

Mohammad Nejati*
Ahmad Beheshti™

Yaser Salari
Abstract

Mulla Sadra assumes two approaches toward the issue of the soul’s
acquisition of absolute, thing-in-itself knowledge. In his general approach
based on common sense, he sheds doubt on the ability of the soul in
gaining knowledge of the true nature of things. In his special approach,
Sadrolmote'allehin reiterates the existence and perfection of soul
perceptions and the unity of these perceptions and soul in the perception
proces to clarify this issue. From Sadra’s perspective, the physical
occurrence and existential Niggardliness of soul is the reason why it does
not move beyond the perception of appearances and accidentals. He
attributes the soul’s intensification to the unity of soul and its existential
perception process. Mullasadra believes that the more the soul expands in
its unity with perception, the more it acquires the capacity to pass through
the appearances of objects to obtain perceptions derived from the true
nature of objects.

Key Terms: knowledge, unity, soul, intensification.

* Islamic Azad University, Bandar Abbas Branch
mnejatil361@yahoo.com

** University of Tehran

** Islamic Azad University, Kerman Branch
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Farabi's Definition of Metaphysics Based on Being Qua Being
(Derived from Al-]am’ bayna ra’yay al-"akimayn, al- Borhan, , Ihsa’ I-
‘uliim , Aghrad and Ta'ligat)

Leila Kiankhah®

Abstract

In his works, Farabi expresses three viewpoints in defining Metaphysics;
two of which based on being qua being are discussed in the present
article. Farabi in Kitab al-]Jam' bayna ra’yay al-"akimayn and al-Borhan,
defines wisdom (or first philosophy) as the science of being qua being that
includes particular sciences( Theology, Mathematics, Physics and Politics
or Ethics). This view expressed in his works is a basic interpretation of the
term being qua being whose origins goes back to the commentary of
Alexander of Aphrodisiac on Aristotle's Metaphysics. In his commentary,
Alexander deals with a being which in some cases is the accurate
interpretation of the being qua being. Ultimately, it is wisdom which
includes wisdom in the proper sense (whose subject matter is eternal and
unmoved things) and physics (whose subject matter is natural things).
Farabi's ultimate viewpoint in the definition of metaphysics can be seen in
Ihsa’ I- ‘ulim , Aghrad and Ta'liqa where he puts Metaphysics alongside
physics, mathematics and civics. In Aghrad where he specifically deals
with the definition and the subject matter of Metaphysics he elevates this
viewpoint to its highest point. In Ta'ligat in accordance with Aghrad,
Farabi offers his most accurate commentary on being qua being.

Key Terms: Farabi, metaphysics, theology, philosophy,

al- Borhan, Al-lam' bayna ra’yay al- akimayn, Ihsa’

I- ‘ulim , Aghrad and Ta'ligat.

* Iranian Research Institute of Philosophy leilakiankhah@gmail.com



Research Journal of Islamic Philosophy and

Abstract

Theology of Shahid Beheshti University
No.42/ Spring 2015

A Comparative Study of Soroush’s Views on Prophetic Experience
and the Avicennian Study of Divine Revelation
Ali Reza Naderi *

Sayed Mohammad Esmail Sayed Hashmei™

Over the past two decades, subsequent to the Muslim thinkers’ encounter
with Christian theology and for the purpose of explaining some
theological issues, some new theories on revelation have appeared in
Iran's intellectual and cultural spheres. One of these theories has been
formulated as the prophetic experience. The founder of this theory claims
that his theory is not new and was in fact borrowed from Farabi and
Avicenna. In order to evaluate this claim, we first review Avicenna’s
views on revelation and then compare the views of the two philosophers.
It appears that although some of Avicenna’s views bear resemblance to
Sroush’s theory, there is a major difference between the two in the sense
that fallibility of revelation has not been the conclusion reached by

Avicenna.

Key Terms: prophecy, revelation, miracle, prophet,
God's words.

* Research Institute of Human Sciences and Cultural Studies

alirezan32@gmail.com
** Shahid Beheshti University m-hashemy@sbu.ac.ir



Analysis of Ashari’s and Sadraei's Interpretation of the Reality of Divine Word
Mohsen Pirhadi”
Mohamad Reza Karimi Valla™
Abstract

One of God's attributes that has been referred to in the Holy Quran is speech.
To provide argumentative answers to the questions raised about the reality of
God's word, Muslim scholars have provided insights among which those of
Molla Sadra and Fakre Razi depict their originators’ depth of thought. The
present paper is aimed at a comparative study of their insights. Fakhre Razi
considers the real word as the meanings emanated from the true nature of the
speaker. With an emphasis on their independence from human nature, he
introduces the Quranic verses as evidence for God's speech. But Molla Sadra,
based on this interpretation that speech is the expression of what is derived
from the nature of the speaker, suggests that the divine word includes all
kinds of creatures and God's acts and on this basis God is the Speaker. To
clarify the stations of the divine word, he introduces the world of order as the
highest order speech, the world of the body as the middle order speech, and
the world of religion as the lowest order speech. Regardless of the agreement
between Fakhre Razi and Molla Sadra on the literal word and the existence of
other states for the word, there are some differences between the two with
regard to the qualities and the characteristics of these states.

In addition to the comprehensiveness of Molla sadra’s idea, the present study
concludes that the true senses of some of the Quranic verses are more
consistent with Sadraei’s ideas.

Key Terms: divine word, Fakhre razi, Molla Sadra,
reality of word, sensual word, literal word.
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Celestial World as Introduced in the Holy Quran and the Effects of
Belief in Its Reality

Esmail Darabaklaii*
Seyed Mojtaba Jalali™
Abstract

One of the Quranic teachings that we are familiar with is the existence of
spiritual realms for the universe called celestial worlds. Based on this
theory, analysts of the celestial world believe in a heavenly phase for
every creature. Through lexicographers’, sages’, and Gnostics’ viewpoints
and based on Biblical interpretations and traditions we have come up with
the idea that the celestial world is the true nature of the universe encircled
by God in such a way that all beings act in the right way due the divinity
and mightiness of God. Thus it is an indication that this world is
comprehensible and that the most thorough way to reach an understanding
of the world is through thinking and acting simultaneously.
From an ontological point of view, celestial worlds are worlds involving
the spirits of beings in the actual world with different ranks. The present
paper’s main concern is the possibility of comprehending the nature of
this Quranic teaching, its proof, its clarification, the necessity of believing
in it and its effects on human beings — insightful effects, perfection, and
ethical tendencies.

Key Terms: celestial world, self, levels of essence, human being, volution.
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Faiz Kashani’s Initiative in His Delineation of Meliorism Theory

Ali Reza Farsinezhad”
Ali Reza Zarei™
Abstract
The present paper aims at examining the issue of determinism and free
will from the perspective of Faiz Kashani. The conclusion is that he is a
proponent of the notion of meliorism; however, his delineation is different
from the ones provided before him. To explain this theory, he has drawn
on an innovative notion entitled "delegation of free will to human beings".
Despite his efforts to reject determinism and free will and provide proof
for meliorism, he has apparently got very close to the notion of delegation
though his view of delegation is different from the ones commonly used,
because delegation means man’s independence in his voluntary acts and
the denial of God's agency. In contrast, his notion of "delegation of free
will to humans" is not incompatible with God's agency; because as God
has the authority to force man to do a specific act, He could delegate free
will to him. This notion is not only compatible with the generality of

divine agency and divine ordination but it does reiterate it.

Key Terms: Faiz Kashani, determinism, free will, compulsion in free will,
delegation of free will to man, meliorism.
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A Comparative Study of The Holy Spirit and Its Functions from
Philo’s and Paul’s Perspectives
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Reza Gandomi Nasrabadi™
Abstract
The present paper is an attempt to discuss the nature of The Holy Spirit
and its functions from the viewpoints of Philo and Paul. According to
Philo, The Holy Spirit or The Divine Spirit is only an instrument through
which God communicates with man and its only function is prophecy; a
function which was part of the Jewish tradition. He also combines The
Divine Spirit, which is the cause of prophecy based on the Holy Scripture,
with divine inspiration or possession in Plato's philosophy. But according
to Paul, The Holy Spirit is not only an effective power ,but it is also
considered a person with agency, feeling and emotions. The functions of
The Holy Spirit are the ones mentioned in the Old Testament. In fact, Paul
has expanded them. He holds that The Holy Spirit has effects such as
charity peace and beneficences. What is important is the new meaning
which Paul gives to The Holy Spirit. He cites the belief in The Holy Spirit
along with the Jews’ belief in one God and the Christian belief in Christ.

In fact he paves the way for the formation of the doctrine of trinity.

Key Terms: The Holy Spirit, The Divine Spirit, Philo,
Paul.
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